LESSON VII
(IHE OMUMU NKE ASAA)
by
Onyema Nwazue
(Onyenkuzi)

onye ajuju anaghi éfu Ohia.
(He or she who asks questions does
not go astray.) — Igbo Proverb

Although we have not concluded our discussion of the Igbo verbs ibu mmd/ihe and

idi + anoun, an adjective, a preposition, etc., we will take a break from grammar in

thislesson. That will enable those of you who are still lagging behind to catch up. In the
first part, we will deal mainly with salutations (or greetings). In the second part, we will
briefly discuss questionsin Igbo and, possibly, return to the above-mentioned verbs. We
may also decide to leave the verbs for another lesson. It all depends on the availability of
room to accommodate extra stuff without prolonging the lesson unnecessarily.

7.1 Salutation or Greeting

Greeting is an important aspect of I1gbo culture. To the Igbo people, it isan indicator of a
good upbringing. When a child gets up from bed in the morning, the first thing he or she
doesisto greet the parents, grand parents, brothers, sisters, and other senior members of
the family. Each family member will then acknowledge the greeting and, in turn, ask the
child how his (or her) sleep was during the night. If, for any reason, the child forgets to
greet the parents and other members of the family, they may greet him or her first asif he
(or she) were older than them. And the child will learn an unforgettable lesson from the
polite embarrassment — that there is, perhaps, no better indicator of a good upbringing, as
far as the behaviour of an Igbo child is concerned, than regular morning, afternoon, night,
and evening greetings. The parents and older family members in question may also, if
they so desire, discipline the child in any other way.

The greeting does not stop within the family premises. As soon as the child steps out of
the family compound, he or she is expected to greet every other adult. In other words, if
an Igbo child sees someone going to or returning from the stream in the morning, he or
she must, in keeping with local customs, greet the person warmly. If, on the other hand,
the child sees the same individual or other villagers going to or returning from different
places (= church, farm, market, the neighbouring village, etc.), he or she will equally be
obliged to greet each and every one of them. And the child cannot count the number of
times he or she has greeted a given individual in the course of the day and use it as an
excuse for not greeting him or her again.
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Although Igbo culture requires young people to greet their parents and other grownups
first, that is not always the case. Even when they are busy, adults often scramble to greet
younger people first whenever they see them returning from atrip, work, school, market,
church or doing something else. After all, they themselves were brought up like the kids
and taught to greet peopletirelessly, too. Generally speaking, an adult Igbo speaker, male
or female, may politely initiate the greeting by asking any younger speaker questions like
i sdala chi nw& f?andi bddla chi nwi f? Infact, itisnot uncommon for

adult Igbo speakers who, for example, arrive somewhat |ate at a forum, and wish to make
their presence known to al the participants for record purposes, to initiate the greetings

by loudly saluting those already present. Upon hearing such expressions asfimamma nu
wo! ndéwo nu wé!unu dbodla chi yé?unu dsdala chi yé?ekéléle
m Gnd wo, Uudd diri Gnu wo, etc. the young and older speakers who may not have

been aware of the arrival of the adultsin question will immediately and enthusiastically
acknowledge the greetings.

The situation described above is somewhat different in the cities. The cities are not like
the villages where all the villagers know each other and every oneis his brother’s or her
sister’s keeper. To make along story short, greeting is to the Igbo people a situation in
which neither the greeter nor the person greeted loses. It is ametaphorical penny. The
greeter takes half a penny and the person greeted takes the remaining half that balances
the cultural equation. | must point out, though, that despite the strong emphasis the Igbo
culture lays on greeting, respect for elders, and obedience to authority, the Igbo people,
young and old, are overly subservient to nobody. We live, as most of you aready know,
in an egalitarian society; we fear and worship no one except God; we care very much for
each other, even in Diaspora; we love peace and endless tranquility; and we fight like an
angry lion when threatened by a common enemy. These are some of our attributes that
we cannot, to the bitter disappointment of our detractors, wish away.

7.2 English Salutations versus Igbo Greetings

If agroup of native Igbo speakers (twelve, twenty-four, thirty-six, or more) are asked to
trandate the English expressions good morning, good day, good afternoon, good evening,
and good night word for word into Igbo, they will unanimously agree on the following
tranglations:

=

(a) Good morning:
(b) Good day:
(c) Good afternoon:

tu dma; ézigbo (tuty;ézi Gtutu

6ma; ézigbo Ubdchi;ézi (bochi
.
Q

=
'—h
Dr pp=i

s ¥ [Ty
SN
n v O v TN
9]
=

ma; ézigbo éhihié;ézi éhihié



Mz. Onyema Nwazue
www.ilc.igbonet.com
Lesson VI, page 3

(d) Good evening: uh(ruchi 6ma;ézi(gbo) Ghuruchi;
mgbede Oma;ézigbo mghede; ézi mgbede
(e) Good night: abali éma;ézigbo abali;ézi abali
anyasu Oma;ézigbo Anyasu;é&zi anyasu
ujichi éma;ézigbo Gjichi;ézi Gjichi
If we now turn around and ask them how the older generation of Igbo speakersin their

respective villages and they themselves say good morning, good day, good afternoon,
good evening, and good night in Igbo, they will respond differently as follows:

GOOD MORNING [ONE PERSON]:

mmamma (dédé mordada m) mamma (dada mordéde m)

i bodla chi (dé/da [X]) ordédé)? i boola chi (dia/dida [Y])?
i sdala chi (dida or déde)? (daa ordada) i sdala chi?
(de/da [X]) or déde) i nddla yé? (daa/dada [Y])i ngdla yé?
(dada mor déde f)ndéwo ndéwo (dédé mordada m)
(dedé forddda f)inéo fnéo (ddda fordéds )
anwila (dda/dada/déds) (dda/dada/déds) Anwila
anwichula (dida or déd8) (dédé or ddda) Anwlchula
(de/dA [X]) or déde) Mmamma mmamma (dé/da [Y]) or dada)
(daa ordéde) i futala yé? (daa ordéde) i tétala yé?
4 nd m ekpafurd gi okpu! ékpufurila m gi okpu!
aka M di n’élu(déde m) 4 na m ékeélé gi (dada m)!
4 na m égbafurd gi (déds)! égbufurala m gi (dé/da [X])!
dsofurula M gi (dda ordéds)! dsopurula  gi (dé/da [Y])!

GOOD DAY/AFTERNOON [ONE PERSON]:

mmamma (dé/da [X] or déde) mmamma (dda or dadda [Y])
(de/da [X] or dédé) fimamma (d4a or dida [Y]) fimamma
(daa or ddda [X]) ndéwo ndéwo (dda ordada [Y])
(de/da [X] or déde) ndéwo ndéwo (dé/da [Y] or déds)
(de/d4 [X] or déd8) nndd nndo (dé/da [Y] or déds)

(nne, dda or dada) nndo nndo (dda, me or dada)
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anwila (dda/dada,fine/déde)
anwichula (dada or déde)

4 nd m ekpafurd gi okpu!
aka 1 di n'élu (déde/dada [X])!
4 na m égbafurt gi (dé/dA [X])!

dsofurula m gi (déds or dada)!

GOOD EVENING [ONE PERSON]
mmamma (dé/da [X] or d&de)

(de/dA [X] or déd8) fmamma

ndéwo (dédé mordada m)

(deds or ddda [X]) idéwo

anwila (dda/ddda/fMine/déde)
anwichula (dida or déd8)

4 nd @ ekpafurd gi okpu!
aka M di n’élu (ddda or déds)!
a4 na m egbufurd gi (dé/da [X])!

asofurula M gi (ddda or déde)!

GOOD NIGHT [ONE PERSON]
ka chi féo (dada or dédé)

ka chi bod (ke &ma)

(dda/dada,Mne/dédé) Anwila
(déde or dada) anwichula
ékpufurila m gi okpu!
ekd1éle fi gi! (deld4 [XIY])!
égbufurala m gi (dé/da [Y])!

dsopurula  gi (ddda/dédsa)!

mmamma (daa/dédé or dada [Y])
(dia or ddda [Y]) fmamma
nndo (dada mordéde m)
(d4da or dédé [Y]) ndéwo
(dda/dadalfine/déde) &nwila
(dédée or ddda) Anwlchula
ékpufurila m gi okpa!

4 nd m ékélé gi (dianyi)!
égbufurila m gi (dé/da [Y])!

asopurula 1m gi (dada/déds)!

ka chi bod (déds or ddda)

ka 6 fdo (ke Oma)

Two or more people together at a place are greeted collectively by placing “nd” -- a
shortened form of the second person plural subject pronoun “Gnu” -- before or after the
appropriate expression. Specifically, int (= also an Igbo pluralizer) is preferably placed
beforei sdala chi,i bobla chi,i futila,] nddla, and Anwi(chu)la .
Note that it replaces the first person subject pronoun. The shortened form, nyg, on the
other hand, follows the expression fimamma, ndéwo, Nn6gd, ka chi o, andka
chi bod, asthe following examples show.
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GOOD MORNING [COLLECTIVELY]:

(deds or ddda) Mmamma nu Mmamma nu w6 (dédé or dada)

(dada or déde) tnu abodla chi?  (dada)unu abobla chi yé?

(dedé or ddda) tinu asdala chi?  (dedé)unu asiaala chi yé?

(dada or dédé)unu Afutala? (dada)inu Afutila yé?

(dada or dédé) ndéwo nu (dédé or ddda) ndéwo nu wo

- Aow L s L Il - -~ - . -~ - Il

nndo nu;nndd nu wod (nu anwula;Gnu anwila w6

anwichula (dada or déde) (d4da/déds) tnu Anwiuchula w6

(dada/déde) tnu Afytidla yé? (daa/déde) inu angbla yé?

4 na m ékpafurd Gnu okpd wé! ékpufurtla m Gnu Okpd wo!

ekéléle M Gnu wo! A nd i ékalé Gnu wo!

A nd M égbafurd Gnu wo! égbufurdla m Gnu wo!

-~ - -~ - -~ - ol -~ - -~ - -~ - ol

asofurula m unu wo! asopurula m Unu wo!

aka M di n'élu wd! und nara ekelé (Qtuty) wo!
= ' # LY il il » ' -~ - -~

ya gazliere unu wo! udo diri dnu wo!

GOOD DAY/AFTERNOON [COLLECTIVELY]:

(dada or déde) fiimamma nu (déde or ddda) fimamma nu wo
(deds or ddda) ndéwo nu (hdi fine/Mna)ndéwo nu wb
(dedé or ddda) nndd ny wo! (dada or dédé) nndd ny wo!
unu Anwila (dédé/dada) (dda/dédé) tnu Anwichula wé
unu Anwichula (dida or déde) (dé X/Y) tnu Anwiuchula wd!
4 na m ékélé Gnu wo! ekélékwaala M Gnu wo!

und nara ekelé wd! nara nu ekelé wo!

aka 0 di n'élu wd! ud6 diri Gnu wo!

4 nd m ekpafurd Gnu okpd wd! ékpufur(la M Gnu Okpd wd!
ekéléle f Gnu wo! 4 na m ékelé Gnu wo!

4 nd @ égbafurd Gnu wo! égbufurgla m Gnu wo!
dsofurila m (nd wo! Asopurdla f nd wé!

GOOD EVENING [COLLECTIVELY]:
mmamma nu (dédé or dada) (d4a or dida) fimamma nu wo
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(dedé mordida m)ndéwo nu

- A m T Ao - rd

nnoo nu!;nnoo nu wol!

unu anwila (ddda mordéde )
unu anwichule wo (dédé m)!
und nara ékelé wé!

aka M di n'élu wd!

4 nd M ékpafurd Gnu okpa wo!
- = ~ A w A ol

uwa dikwara unu mma wo!
ekéléle m Gnu wo!

I A - L ST T S 8 #
a na m egbufurg tnu wo!

e b el P ki b e
asofurula m unu wo!

GOOD NIGHT [COLLECTIVELY]:
ka chi féo nu!

ka chi bdd nu wo!

ndéwo nu wo (ddda or dédé)
unu ndkwa nke Oma yé?
Gnu anwula w6 (dédé or dada)
(dada ) tnu 4nwichule wd!
nara nu ekelé wo!

udé diri Gnu wo!

- - il -~ -~ by ey -
ekpufurtula m anu okpa wo!
ya gdziere tnu wo!

- = ~ ol = el -~ ~ el

a na m ekele unu wo!
égbufir(la m Gnu wd!

e b el P ki b e
asopurula m unu wo!

ka chi bod nu!

ka 6 f6o nu wo!

And if, for curiosity sake, we ask the native informants in question to explain for us the
astonishing discrepancy between the word-for-word trand ation of the five English
expressions and what native |gbo speakers actually say, they will immediately dismiss
the trandlated expressions as “Englilgbo” (= a corruption of 1gbo). In other words, an
Igbo speaker will not see another Igbo speaker in the morning, in the afternoon, in the
evening or at any other time during the day and say ttatu oma, ézigbo (tuty,
ehihie dma, ézigbo éhihié, mgbéde ¢ma, ézigbo mgbéde, dhdruchi
Oma, ézigbo tUhuruchi, dbali Oma, ézigbo abali, etc. tohimor her by
way of greeting. These offensive expressions, used in Unubi area, as | understand, are
literal trandations of the English greetings. They do not represent what the Igbo people
say. And no native Igbo speaker, living outside the above-mentioned area, considers
them appropriate for greeting purposes. Briefly, the standard Igbo equivalent of each of
them iswhat we, the native speakers, say in similar circumstances, not the literal or word-
for-word tranglation of the corresponding English expression. So, if you happen to come

across them (= the expressions in question) in the course of your study of Igbo, please
ignore them. Y ou have alot to choose from in the preceding and following pages.

The expressoninu anwula (variant = nu anwuchul e) is commonly used by Igbo
radio and television newscasters at the beginning of their daily news bulletin. In fact, our
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Igbo readers who were old enough during the war will remember hearing Onwuzuruigbo
Umezuruike and Ebiereonwu Anyanwu of the Broadcasting Corporation of Biafra (BCB)
greet the Igbo people in the following ways:

(A) Greeting: 1di ébe Anyi Unu anwlchule.nké a4 bu dkuko si

iy

Y

2 #

nd BCB, Enugu, nd-abjira (nu.dénye Unu nd-and 6lu yi bu
Onwuzuruigbo Umezuruike.

Trandation: Greetingsto you all, fellow Biafrans. The news (read
by Onwuzuruigbo Umezuruike) is coming to you from BCB, Enugu.

(B) Greeting: ndi ébe Anyi fmamma nu.nké a bu Akuko si na
BCB, Enugu, n4-abidra Unu.onye Unu na-and 6lu ya bl
Ebiereonwu Anyanwu.

Trandlation: Greetingsto you al, fellow Biafrans. The news (read
by Ebiereonwu Anyanwu) is coming to you from BCB, Enugu.

If the people you want to greet collectively are busy working, it is preferable to use
expressions like the following instead of the traditional expressions listed above, the time
of the day notwithstanding.

One Per son: Two or more persons.

i méwele (yi)? unu 8méwele (yi)?

i rawala (yi)? unu argwala (yi)?

i naghd ardla (yé)? unu nagha ardla (yé)?

- = - s - & -~
Jisie nu ike wo!
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nyikisia nu ahy (wo)!
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ratu gi ézurG ike wd! na-eme nu wol!

PG; [N

wa dikwira gi fima wo! Uwa dikwira Gni fmma wo!

Theexpressonsi sdala chi?] bddla chi? unu Asaala chi?andunu
abodla chi?all presuppose a position of authority or equality by virtue of age. For
that reason, young Igbo speakers cannot use them for their parents or seniors. Similarly,
an adult 1gbo speaker cannot greet achild #mammz. Heor shecanonlyusei siala

chi? Andi bodla chi? Children and younger adult speakers, on the other hand,
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must use the expression for their parents and seniors. The expression“i dikwa fma?’

(one person) and “Unu dikwa mma?’ (two or more people) cannot be used by an Igbo
child for his parents or by young Igbo speakers for their seniors. The expressions are
exclusively reserved for senior Igbo speakers. Finally, the tittesdda, dédé, dada, de

[X], and d4 [Y] are the Igbo equivalent of papa and mama; consequently, young Igbo
speakers use them only for people who are far older than they are (= individuals that they
cannot address by their first names). | must add, though, that an adult Igbo speaker may
intentionally use any of the titles for ayounger person, particularly when he or she wants
to mock the younger person or to get him or her agree to something that would have been
virtually impossible under normal circumstances.

7.3 Response to Greetings

Aslgbo learner, it is not enough for you to know how to greet someonein Igbo. You
also need to know how to acknowledge greetings directed to or towards you by someone
else, as well as how to respond to aresponse, that is, another 1gbo speaker’ s response to
your greeting that, in turn, contains a question for you the greeter to further respond to.
This section teaches you how to handle such situationsin Igbo.

GREETING: fimamma (ny)!
RESPONSE: (ONE PERSON)
iya nwa fl iyad ada
iya nwa Mm,1 bodla chi?
iyd 6nye m,1 futila?
iya nwa m,1 dikwa fma?
di Aghaa?
tétala?

mére aghaa?

iya (nwa 1),

iya mwi M),

L L

iya mwa 1),

& = I - I -~ L

iya nwanne m (Or nwanna m)
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iya 0go m;lya ezigbo 0go m
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ndéwo (ng)! tndo (nij)!
RESPONSE: (COLLECTIVELY)
iya Gmu f, Gnu dsdala chi?
iyd Gmu 1, (nu abodla chi?
iyd (ddi M) Gnu Afutala?
iyd Gmi 1, tmu dikwa fma?
iya Gmu M, Gnu Afgtala?
iyd (Gmy f)Gnu ététala yé?
iya,tmu mére otG 6le (yé)?

iya (hdi morndi nwé fmady)

s
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ndi ogo m(orogo anyi)
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yahdi m Gnu mére Aghaa?

[l S LS YT Tl
e
W

Aidé (Gma 1)

s



Mz. Onyema Nwazue
www.ilc.igbonet.com
Lesson VI, page 9

too mmeji! tod nu nmeji!

tud nju (nwa m)! tud ng nju!

GREETING: anwi(chu)la ! unu Anwl(chu)la!

RESPONSE: (ONE PERSON) RESPONSE: (COLLECTIVELY)
ma gi (orghl)kwal ma Gnu kwa (= and you, too)!
ma gi nwa kwal ma Gnu nwa kwa (and you, too)!
GREETING: ka chi foo! ka chi f6o ni(=bdd nu)!
RESPONSE: (ONE PERSON) RESPONSE: (COLLECTIVELY)
ngwa ni,ka ¢ bod! ngwa ni,ka ¢ bod nu!
(ngwa ni),ka ¢ bGd! (ngwa ni).kd ¢ bgd nu!
(ngwa ni),ka ¢ bod (ke Oma)! ka 4 bod nu (ke Oma)!
(ngwa ni), ka & féo! (ngwa ni),ka 6 f6onu!

i PAhu(chaa),gi éteta. unu PAhuy(chaa), nu &téta.
i Padhyjuru (=0fa), gi éteta. unu tahyjuruy, ind &téta.

i hichaa (=0ra),gi éteta. unu hijuru, (nu ététa.
GREETING: i sdala/bddla chi? unu 4saala (Abddla) chi?
RESPONSE: éyéwu (dédé, didda) dyéwu (déde or dada)

Before we leave this section, | would like to emphasize, once more, that although the

(13

English expression “morning greeting” is equivalent to “ékelé Gtutu” inlgbo,
“Ut(tu dma” and“ézigbo Gtutu” do not represent what native Igho speakers
themselves say. Similarly, the English expression “afternoon greeting” is equivaent to
“8kelé éhihid” inlgbo. But“shihié éma” and“ézigbo éhihié” arenot the
standard expressions for “good afternoon” in Igbo. The comments apply equally to the
two remaining expressions “evening greeting” and “night greeting.” Although they are
equivalent to “ékelé thuruchi” (or “ékelé mgbéde”) and“ekelé anyasu or
“8kelé abali” respectively, “0hGruchi Oma, ézigbo (huruchi, ighéde
6ma, &ézigbo mgbéde,“anyisu Oma” and“ézigbo dnyasu” are, infact, used
for greeting purposes by no native Igbo speaker outside Unubi area. In other words, none
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of them is a standard form of greeting in Igbo. Please disregard them and select from the
above-listed expressions.

7.4 Response to Unacknowledged Greeting
If an Igbo speaker greets another person in the morning, in the afternoon, in the evening,

or at any other time during the day, and the greeted person fails (for whatever reason) to
respond to the greeting, the Igbo greeter would normally say any of the following:

ya wiru 6gwy,o réghi. If it is voodoo, it did not work.

ya wuru Ogwu O gaghi ire. If it is voodoo, you are disappointed.
ihe 6joo gawdkwa nke § ga! God forbid!

tufiya (orugbd ) kwa! God forbid!

chukwu ékwele fhe §joo. God forbid!

fiyariri m(or fiyariri gi)! God forbid!

ya blaru égwi, 6 raola. If it is voodoo, it has been nullified.
aghunt iike (metaphorically)! An animal hard of hearing.

In general, the Igbo people are unlike North Americans when it comes to greetings. In
North America, a person can see his or her next-door neighbour or boss in the morning
and say nothing to him. An Igbo speaker will not do that in Igboland. Secondly, if the
former, upon seeing the individuals in question, decides to greet them enthusiastically, he
or she may, sad to say, end up being snubbed by the greeted persons who, more often
than not, utter no word in acknowledgement of greetings. Again, that israre among the
Igbo people. Igbo speakers are rarely snobbish. And just as Igbo culture obliges younger
people to greet their seniorsfirst, it equally imposes on the recipient of the greeting the
obligation of responding to it. Refusal to do so isusually indicative of enmity between
the greeter and the greeted person that the former may, in some cases, be surprisingly
unaware of .

7.5 Tautology or Idiosyncrasy?

Some of you may have been wondering why an adult Igbo speaker would turn around
and ask the child that greetshim or her 1 sdala chi (= have you woken up; have you

seen the light of anew day)? i bodla chi (= have you woken up; have you seen the
light of the new day)? i téeleori tétala (=haveyouwokenup)? i futala
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(= have you come out (from sleep))?. Obviously, the child could not have been ableto
greet the adult speaker if he or she had not been fortunate enough to live and see the light
of the day in question. After all, the blessing of waking up and seeing the light of anew
day iswhat makes the morning good. It probably explains why the Igbo people use the
expressions in question in situations where English would use “good morning.” In other
words, we use the expressions for good morning because they herald the beginning of a
new day that the greeter and the greeted person have been privileged to witness. And to
us, itisablessing that cannot be quantified in financial terms. So, what is the relevance
of the question? The answer isvery ssimple: it isan idiosyncrasy of the Igbo language
and culture. Every generation of 1gbo speakers grows up with it and subsequently passes
it on to the next generation.

The following scenario is also very common: an Igbo living in acity far from his home,
or in another country, returnsto his ancestral village for an unspecified number of days.
In the course of hisfirst day in the village, he sees some of the villagers and greets each
of them individually. Each of the villagers acknowledges the greeting and, in turn, asks

the greeter (in Igbo) if he came home. Intheir ownwords: i 1dtara (orbidra ) 016
(= did you return or comehome)? i rutere (10 (= did you come or return home)?
i gbarutere 10 (=didyoucomehome)? Andi biara n’(thu (= areyou
visitinghome)? 1 si ka i1 bia léta anyi (=didyoucometoseeus)? I si

r

ka { bia hd otu anyi di (didyoucometo seehow wearedoing?i si ka {

gbarute 010 mara otu uwa doro anyi (= areyou visiting to find out how the
world is treating us)?

Thereturnee is standing in front of the villagers and yet they are asking him or her if he
or she came home. What isthe point? Are the resident villagersignorant? Why are they
exposing themselves to ridicule? Each of them is aware that that the returnee is visiting
the village because he is conversing with them face to face in Igbo. It issimply a matter
of cultural conditioning, a habit every Igbo speaker grows up with and cherish.

We came across another interesting idiosyncrasy of the Igbo language when we were
discussing the structure of the Igbo verbs. Do you remember what it is? | know you do.
In Igbo, one does not simply die, sleep, dream, or laugh; one dies death, sleeps sleep,
dreams a dream, and laughs laughter. Similarly, we do not just fight, cry, sing, run and
dance. Wefight afight, cry tears, sing a song, run arace and dance a dance.

To some native Igbo speakers, the expressions are tautologous, pure and simple. To
others, they are words to crack jokes with. And to yet another group of 1gbo speakers,
the seemingly tautologous part of each expression should be dropped. But to us, the
structure in question is not only in perfect harmony with the Igbo vision of the universe;
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it contributes to the beauty and clarity of the Igbo language. In fact, the failure of our
predecessors to understand that led Igbo in the wrong direction over the years. We must,
therefore, chart anew course for Igbo in the twenty-first century.

7.6 Questionsin Igbo

At this point, you know how to greet someonein Igbo. Y ou also know how to respond
when someone else greets you in Igho. Because some Igbo greetings sometimes require
the greeted person to ask the greeter questions about his or her welfare, quality of sleep
the previous night, etc., you need to know how to formulate simple questionsin Igbo.

Besides, we naturally like to ask questions. And, as the proverb at the beginning of this
lesson shows, the Igbo people believe that he or she who asks question does not and
should not go astray. Whenever an Igbo is faced with a difficult situation that he or she
does not know how to handle, advice is usually sought from older Igbo speakers, starting
from the person’simmediate family members. If a solution to the problem is not found
within the family circle, the perimeter is widened and outsiders are then consulted. By so
doing, the person concerned reduces to a significant degree his or her chances of making
avoidable mistakes, of exposing himself or herself to ridicule unnecessarily, and of doing
something that will give hisor her family a bad name within the community in which
they live. Questions, in other words, constitute a part of the daily life of an Igbo. And
knowing how they are asked will undoubtedly help you in your relationship with Igbo
speakers the world over.

In this lesson, we will examine three different ways in which you can formulate questions
in Igbo: change of tone, use of interrogative pronouns, and adverbs of interrogation.

7.7 Question by Change of Tone

Although we have not yet discussed the tonal system of Igbo, it isimportant to mention

here that a number of statements can be turned into questions by simply changing some
of the tones that the individual words carry. Here are afew examples:

Statement: Question:
(@0 bu ya. It's him/her. 0 bu ya? Isthat him/her?
(b) i na-éri Ari. You areeating. i na-éri nri? Areyou eating?

We have alot to say about questionsin Igbo. But, asyou can see, we have no room |eft.
We will treat the topic in another lesson. If you have questions to ask in the meantime,
you can reach the language instructor through the Igbo L anguage Forum — your forum



